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The encyclopedic scholar Abu Ja’far Al-Tahawi said:
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{This is a detailed remembrance of the belief of the
People of} alliance to {the Sunnah} -what was
narrated of sayings, deeds and confirmations from the
Prophet # - {and} following {the Jama’ah} the
companions of the Prophet. It is {according to the
method of the jurisprudents of this religion, Abu
Hanifah Al-Nu’'man ibn Thabit Al-Kafi, Abu Yusuf
Ya’qib ibn Ibrahim Al-Ansari, and Abu ‘Abdullah
Muhammad ibn Al-Hasan Al-Shaybani, may Allah
reward them all, and what they believed in terms of the
basics of the religion, and took as their religion for the
sake of the One that has Lordship over the Worlds. }
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{We say with regards to the belief in the Oneness of
Allah, as believers, by the success that Allah grants:}

! The translation of the original text is in { bold }
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Al i Yol gl 1 {Allah is One,} in the absolute sense. Therefore, {He
does not have a partner} or a part.
e e BY, 2 {Nothing resembles Him}
ames Yy 3 {Nothing can prevent Him from having His Will.}
o l¥s 4 {There is no true god other than Him.}
R e I He is {Eternal — without any beginning.}
sl Shaila 6 He is {Everlasting without any end.}
WYY 7 {He does not become annihilated or go to ruin.}
2oy, 8 {Nothing exists except what He has willed.}
prgYlaxliy 9 {What enters the realm of ideas does not grasp Him}
i.e. the reality of His self or His attributes. This is
because He does not have a limit, boundary, shape or
form — as the author says explicitly below — and ideas
are always limited, as they themselves are creations.
pled¥las )xi¥, 10 {Intellects do not reach comprehension of Him}
because all understanding is created and therefore
limited, and Allah is not limited.
ai¥laia ¥y 11 {Humans do not resemble Him.} Thus He does not
have a body, limbs, place or direction.
P Yasd lsm ¥ (s 12 {Attributed with Life, not dying. He controls all things
and does not sleep. }
ZENENL PR EN He is {a creator without any need.}
N Cuae iz 35, 14

{He provides creation} with the provisions they get
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{without burden, creates death without fear of

anything, resurrects without difficulty. }

Jilgsalaa JHyL 15 {He is now as He always was, eternally with His
attributes, before His creation came into being.} He is
therefore not influenced by anything or anyone, and
fears no one.

Sl lbagisSinanad 16 {Nothing was added to His attributes through their

existence, that He was not attributed with before.}
That is, Allah does not change by the existence of new
things, or changes in creation. He is not affected or
influenced by anything, because He has no beginning

and no needs.
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{Just as He was eternally attributed with His attributes,

He will never cease to be attributed with them.}

Aiu) BN GBlA 0 ud 18 {He did not gain the name “Creator” after creating,
b alaia) 4yl Ealaaly Bl Al
el ol Sk Y G G\ and not by bringing creation into existence the name
$h
Al-Bari,} which means that He is the “Originator of
Creation.”
Yydugp Ml Sxadd 19 {He has the attribute of Lordship,} which is the
=% | absolute ownership of everything {not depending on
the existence of subjects.}
Sstde ¥ Bl ey 20 {He has the attribute of being the Creator, not
depending on the existence of a creation. }
M sl (e ail WSy 21 {Just as He is attributed with giving life both before

ca@—’L‘A\ Jé ?‘“’Y\ Jaa (3atiul c\..x;i L

and after He gives it, He is attributed with being

Creator before giving existence. }

s S e adbelly 22

{This is because He has the Power to create anything}
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that could exist, {and everything needs Him, and that
nothing is difficult for Him.}

o) e Azl Y 23

{He does not need anything.
“omanll pand) gh g £ o Aaliag i

Meaning: “He absolutely does not resemble anything
at all in any way, and He is Al-Hearing, All-Seeing.”
(Al-Shara, 11)

“aley sl B8 24 {He created creation} and He is eternally attributed
{with} having infinite {Knowledge} of all creation,
both before and after its existence.

Q_pa g ¢l Hlad) e«J 8, 25 {He predestined for them their fates} in exact details

Yl o]

in terms of good, evil, obedience, disobedience,
livelihood, happiness, unhappiness, and everything else
related. {He appointed the times of their endings}

which are absolute and not subject to change.

Ol di e diade aiyaly 26
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{Nothing is hidden from Him before He creates them,
and He knows what they will do before He creates
them.}

palgl s cdiellay a“)-“i 27 {He ordered them to obey Him, and prohibited them
= % from disobeying Him. }
ol s e S5 28 {Everything happens according to His predestination
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and Will. His Will happens} absolutely. {His creations
do not have a will except what He has willed for them;
whatever He has willed happens, and whatever He has
not willed does not happen}. That is, when a creation
wills something, it is because He has created that will in
it. Allah said in the Qur’an (Al-Takwir),
“omdlall &5 Al Pl 1 Y o selsE Wy

“You do not will anything unless Allah has willed it. He
has the Absolute Ownership of the worlds of jinn-,




human- and angel-kind.”

g el Ge 532 .29 {He guides whomsoever He wills, and He protects}
Ja g Ly (e Juan g ¢ Slad ey
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Alac g 4aliad misguidance and loss {as a grace.} Not because He is

from disobedience and {defends created beings} from
obliged to.

{He creates disobedience to Him in whoever He wills,
and leaves defenseless} from sin or other loss {and
afflicts}, and this is all {with justice} from Him. This is
all just, even if He tortured a creature that had no sins,
because Allah is the true and absolute owner of all
things; He created it all from non-existence. {All
creations alternate by His Will } in terms of what
happens to them and what they believe, think, speak
and act {between} these two: {His Grace} if He guides
and defends, {and Justice,} if He creates misguidance

and loss.

Muslim narrated the following hadith (No. 2577):

“Whoever finds a good act in himself, let him praise
Allah for having granted it to him, and whoever finds
other than that, let him not blame anyone but himself.”
This is because Allah is not unjust for not having
granted him good deeds instead. If someone objects
against Allah for this, then he has fallen out of Islam,
just like Iblis. Iblis objected to Allah’s order to
prostrate to Adam, and for this Allah cursed him for

having committed unbelief.

JazmY) e Jie a5 30 {He is clear of and above} the status {of having a

Jasty)
AV match or an equal.}

Gl Yy alladl 3, Y 31 {No one and nothing can prevent His decree} in terms
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of what He has predestined, {or delay His rulings, or
have any control over what He has willed to be. We
believe in all of this, and are certain that all of it} that
is, all that happens {is} by His Will and in this sense
{from Him.}

hadl sae laasa iy 32
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{And} we believe {that Muhammad is his absolute
slave and chosen one and His selected prophet and His

approved messenger. }

ool sl s ity 33
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{And} we believe {that he is the last prophet} sent by
Allah, so there is no prophet after him. As for Jesus
2B, he was sent prior to Muhammad # and will rule by
Muhammad’s Islamic Shari’ah law when he returns to
Earth. All of this is absolutely true, {and} it is also true
that he is {the leader}, and the best, {of those that fear
Allah,} by avoiding His prohibitions and performing
His obligations {and the Master of all messengers,
and} in the sense of highly preferred and honored or
the like’, he is also {the Habib of the One Who is the
Lord of the Worlds}, literally: “the Beloved of Allah.”
This is not in the sense of emotion, since Allah is not

influenced, driven or affected by anything.

Muslim narrated that the Prophet # said: “I am the
master of the children of Adam on the Day of

Judgment.”

el seadSy 34

S5 pall dale () Gisnnall 525558 5
sbaally Hsilbg ceagdl s 3l o))

{Any claim of prophethood after him is a deviation
and} from {perverse desires. He is sent to all jinnkind}
which are beings invisible to us that Allah created from
fire {and humankind with truth, guidance, light and

enlightenment. }

Interpretation from Fayd al-Qadir V.5, P.331.
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PSS O ol .35 Al-Tahawi now mentions the belief of Ahlu-s-Sunnah
regarding Allah’s attribute of Speech. To understand
him correctly it is necessary to know that the word
Qur’an in Arabic is an utterance that has two
meanings. One is Allah’s attribute of Speech, which is
not letters, words, sounds, language, sequential
meanings, starting, stopping or anything else that has
any sense of having any kind of beginning. This must be
true of Allah’s Speech, because anything that has a
beginning needs a creator and is therefore created. For
example, the word “bi” in “bi-smillah” contains the

3L
1

sounds “b” and one after another. Both have a
beginning and are therefore created. Since Allah’s
Speech is not created, we know for sure that His
attribute of Speech is not letters, sounds, language, or

sequences of meanings one after another.

It is this Speech, the one that is not letters or sounds,
that Musa heard as mentioned in the Qur’an. It was
narrated in Hilyat al—AwliyﬁS from ‘Al ibn Abi Talib

that he said to a group of jews:

“Allah spoke to Moses without limbs or instruments or
lips or uvulas.... He who claims that our God is limited,

is ignorant of the Creator Who is worshiped.”

The other meaning of the word “Qur’an” is the
composition of Arabic utterances that is written in

books. They are called Allah’s Speech, as they refer to

His attribute of beginning-less and endless Speech.

5 Hilyat al-Awliya is a book written by Abti Nu’aym Al-‘Asbahani 336h/948ad - 430h/1038ad was the greatest hadith
scholar of his time. Al-Dhahabi said about him, “the imam, the hafiz, the trustworthy and encyclopedic scholar, the

Shaykh of Islam... The Author of the Hilyah...”



They are expressions communicating what could be
understood from Allah’s eternal Speech®, the one that

is not letters, sounds or sequences of meanings.

{The Qur’an is Allah’s Speech.} That is, His eternal
and everlasting attribute of speech, not composed of

utterances.

YA4aSdluaie 36 The expression that refers to {it appeared} as a
revelation, {from Him without its appearance as a
saying} in exact Arabic wording {having a mode, way
or manner at all.} Allah Himself does not speak with
sounds and words, because His Speech is not like that
of creation. Again, anything that has a beginning is a

creation, because it must be brought into existence.

basadgw ) Jedyly 37 {Allah made it descend down to His Messenger as a
revelation.} That is, the book that refers to His eternal
Speech was brought first from the Preserved Tablets
under Al-’Arsh, to the Sky of this world. After that,
Jibril descended to Earth to narrate it to the Prophet &

as a revelation bit by bit over some twenty years'.

6 That the letters and sounds in a book is not the speech of the speaker itself is true even for human speech, because that
speech is something attributed to the speaker himself, and cannot be separated from him. For example, when we read
the transcript of the speech of some public person, such as the president of the United States, then that transcript is not
the speech itself, but a written document that conveys what he said. Despite this, we call this transcript “the president’s
speech,” because this is how we refer to such documents. It is just that the speech referred to by such a transcript is a
speech with letters and sounds. The writing in the book of the Qur’an, however, refers to a speech that is not letters or
sounds. It is called “Allah’s Speech,” because it conveys what could be understood from His eternal Speech - the one
that does not have a beginning or an end, does not change, and is not language.

7 This was indicated by the companion of the Prophet, and his cousin, Ibn ‘Abbas, and narrated with a sound chain of
narration. Source: Niar al-Din Al-Haythami. Majma’ al-Zawa’id. 10 vols. Beirut/Kairo: Dar Al-Kitab Al-Arabi/ Dar Al-

Rayan Li al-Turath, 1986/7.
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{The believers deemed him truthful and were sure that
it was really Allah’s Speech, and not} referring to {a

created speech, like the speech of created things.}
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{So the one that heard it and claimed that it is the
speech of a human has committed blasphemy. Allah
blamed, reproached and threatened such a person with
Hellfire, when He said:
“[26/ o] i ditiali)

which means: “I will burn him in Hellfire.” {Since
Allah threatened with Hellfire the one who says: “this
is only the speech of a human” we know and are sure
that it is the saying of the Creator of humankind, and
that it} is an expression that refers to Allah’s Eternal
Speech which {does not resemble human speech,}
because it is not language, words, sounds, letters or

sequences of meanings.

o s Al Caag s 40

{Whoever attributed to Alldh an attribute that has a
meaning among the meanings that apply to humans

has committed blasphemy.}

The fact that Al-Tahawi mentions this verdict of
blasphemy as a part of the belief of Sunnis, is
something that should be pondered carefully by those
who think that such verdicts are fringe issues of Islamic
Law, not required knowledge, or of concern for judges
only. They base this on spurious quotes found in
various scholarly books and letters, without solid
authentication or any viable proof other than appeals

to emotion.

Note the categorical sense of “a meaning,” which tells
us that this is true for any meaning that applies to

humans, not just some. For example, sequential




speech, having a direction, a body, changing or the like.

Note also that he states “meaning”, and not “word,”
because the important thing is the meaning of the
word, not the word itself. Because of this, scholars may
differ in their verdict of blasphemy based on what a
person literally says or writes, but not in terms of what
he means by the words. After all, the meanings and
connotations of a word differ from time to time and
from place to place. That is also why if a person says
something about Allah that has only one meaning in
his language, he is made accountable for that meaning,
as what the meaning meant will be clear. If the
meaning is that of a human attribute, then the one who
says it will be judged as a blasphemer. It will not make
a difference if the one who said it claimed that he did
not mean that meaning, or was not serious, because he
has in this case shown scorn towards Allah. Al-
Bazdawi, the leading scholar of belief and foundations
of jurisprudence, said in Ustl Al-Bazdawi: “Not being
serious in <saying what is> blasphemy is blasphemy.
Not because of believing the words he said while not
serious, but by the act of not being serious... because it

is disrespectful of the religion.”
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{Whoever senses this will ponder carefully,} to know
the difference between the Creator and the created
{and will stay clear of sayings like those of the
blasphemers.} Such as those who blatantly say that His
attribute of Speech is created, or necessarily imply it by
saying that it consists of letters, sounds or sequence.
The first sect is the Mu’tazilah and the second the
Hashawiyah (anthropomorphists - those who liken
Allah to His creation.) It is hard to decide which of

them is more deeply in blasphemy. Is it the Mu’tazilah




for denying that Allah has eternal Speech, and only has
created speech? Or is it the Hashawiyah for denying
(implicitly or explicitly) that anything with a beginning
must be a creation, and claiming that Allah’s eternal

Speech is like that of creation, with sounds and letters?

{He will also know that His attributes is not like those
of humans.} The simplest way to understanding this is
to understand that anything that has a beginning, even
if it is an event in something that already exists, must be
created. This is clear, because the fact that this thing or
event became existent, tells us that it must have been
brought into existence, and bringing into existence is to
create. Consequently, anything that has a beginning is a
creation. It is therefore absurd to say that something

has a beginning, but is not a creation.

Since Allah’s attributes are not created, and are
therefore eternal, we know that His attributes do not
have any beginning of any kind, such as changes or
sequences. After all, change is nothing but a series of

events with beginnings.

Created attributes, on the other hand, have a beginning
in every sense and every aspect, because there is
nothing eternal about them. Therefore, anything that
resembles a creation must be a creation itself, because
resemblance between two things can only be in some

SEnse or some aspect.

Accordingly, it is not possible for a creation to know
the full reality of any of Allah’s attributes, because a
creation’s knowledge is limited by having a beginning,

while Allah’s attributes are not.




For example, I know that Allah sees everything. I can
understand this in the sense that everything that
knowledge applies to is known to Allah. I am not able
to know more about the reality of this attribute. What I
can know, however, is more about what Allah’s
knowledge is not. All 1 have to do is look at the
knowledge of creation, and say “Allah’s knowledge is
not like that.” For example, my knowledge is in a body,
it increases and decreases, it is incomplete, it is
sometimes inaccurate, it is gained through the senses
or reasoning, etc. I know that Allah’s knowledge is not

like any of that.

From this we can better understand the statement of
Ibn ‘Abbas: “ Do not ponder about the self of Allah, but
ponder instead about creation.” One wisdom in this
advice is that by observing created things, you can learn
about what Allah is not, since He does not resemble
any of them in any sense. This is clear, because there is

nothing about them that does not have a beginning.

Lol o G iyl A2
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{The} people’s {seeing of Allah} but not in the sense
that created things are seen {is true for the People in
Paradise.} This seeing is {without} any of the
meanings of {surrounding} because Allah is not
something limited, and He is neither a whole nor a
part. Seeing Allah does not have these meanings {or}
any meaning of {modality.} That is shape, size, place,
distance, direction, light, color, darkness , reflection,
contact, or facing. This is because anything seen in the
ways negated above must be a creation, as they require
attributes that have a certain specification out of many
possibilities. For example, in what direction? At what

distance? What kind of reflection? And so on.




In other words, Allah will create a special ability in the
eyes of people in Paradise to see Him. This enables
them to see Him without Him being in a place, at a

distance, or having a form.

Wy liSa ghils 43
(B AL e (S B nali Basy 053 9)
cw}éwx\s\aa\)\u& DMJ
LS b plus ale Al (oo Jsu ) G
gﬁ_‘ﬂ&di&i‘ﬂu\jué&a&.ﬂjcdﬁ
4dld Ll saly Cpan gia W Ll L ol slia
Jas e db ol e W) i Gl s
Loale o)y calu g anle Al duaad g ) g
addle ) ale 4yt

{This is as stated in the book of the One Who is Our
Lord:

SO o) 8620 5553 )
Meaning: “Faces of shining beauty are seeing Allah
(without Him being in a place, at a distance or having a

form) on that day.” (Al-Qiyamah, 22-23)

{Its explanation is what Allah willed and knows. All
that has been narrated to us of sound hadiths regarding
this from the Messenger of Allah # is as he said, and
the meaning is as he meant. We do not get into this
with figurative explanations based on subjective
opinion, and we do not imagine according to our
whims. For indeed, no one is safe in his religion except
the one that surrenders the meaning of what he does
not know to Allah and His Messenger # and returns
the knowledge of what is unclear to him to the one that
knows it.} Just as an honest person returns a package

that does not belong to him to the rightful owner.
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{No foot stays firmly in Islam except on the platform of
surrender and submission} to Allah, by accepting His
orders and prohibitions, and by only attributing to Him
attributes that surely befit Him. {So whoever sought to
know what he has been prevented from knowing, and
was not satisfied to leave it to the one who knows it; his
search will restrain the sincerity of his belief in the
Oneness of Allah} for not surrendering this knowledge
to Him {and the purity of his knowledge} for it will be

mixed with confusion {and} also his {soundness of




faith. So he will dangle between blasphemy and belief,
declaring true and declaring false, affirming and
denying}. He will be {obsessed with anxieties and lost.
Doubting} always, he will {not} be {believing fully and
not stubbornly denying. }

Lidb ol mar ¥y 45
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{Belief in the seeing} of Allah without Him being in a
place, direction or at a distance {for the people in
Paradise is not sound if one considers it to be
according to ideas that enter the heart} for such ideas
of seeing, will be seeing of what has modality. That is,
involving rays, distance, direction and so on. It is
incorrect then, if one considers the seeing in this way,
{or interprets it according to what agrees with one’s
understanding}, and not according to what is
established by the Qur’an, Hadiths, or what sound
reason tells us absolutely must be true (such as
1+1=2). {This is because interpretation of this seeing,
or any meaning that is ascribed to godhood is done by
abandoning interpretation, and adhering to unreserved
submission} to the truthfulness of such meanings, even
if one does not understand them. {This is the religion
of the Muslims. Whoever does not guard himself from
denial} of meanings ascribed to Allah {or likening}
them to the meanings that are ascribed to created
things {will deviate, and will not be declaring Allah
clear of imperfection. For verily the One Who is Our
Lord - He is great and glorious- is attributed with
attributes of} absolute {Oneness and ascribed to Him
are attributes of} absolute {Uniqueness} in the sense
that no one else has these attributes. {No creation has}

attributes with the meaning of {His attributes.}

Although the words used to refer to Allah’s attributes

may be the same as the words used to refer to




attributes of creation, the meaning of these words are
completely different. For example, the meaning of the
statement “Allah sees”, must be understood to have no
resemblance in meaning with “creation so and so sees.”
This is because all aspects and all senses of the
attributes of creation have a beginning and are
therefore created. This is obvious, as these attributes
did not exist eternally, but came into existence at some
point in time. Allah’s attributes, however, do not have
any beginning in any sense at all; they are eternal

without a beginning or an end.

J)Jﬂ\u.cd:\!\él.u}
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{Allah is above} the status of {having limits, extremes,
corners, limbs or instruments}. It would have been
enough to say limits, for denying that Allah has any
limits necessarily entails denying the other elements
mentioned. Al-Tahawi wanted, however, to make it
absolutely clear that Allah is not something that is
attributed with physical attributes, such as size, volume,
weight, composition, place, or a beginning or an end of
any kind, because these all have limits in space or

amount.

By his categorical denial of any limit to Allah, he also
wanted to make it clear that Allah is not attributed with
limits related to time, such as a beginning or an end,
starting or stopping, changes or sequences. He also
meant that Allah does not have a limit in any of His

attributes, such as His Power or Knowledge.

ol Cilgald) g a3 Y
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{The six directions} up, down, front, back, left and
right {do not contain Him} because that would make
Him {like all created things} as they are either bodies
in a place or something that exists in a body. This

statement details even further the denial of limits to




Allah, for being in a direction necessarily entails having
at least a lower limit. Attributing the physical direction
up to Allah then, is an attribution of flaw to the
Creator, and is therefore blasphemy that makes one a
non-Muslim. Al-Tahawi hereby made the blasphemy of
this belief explicit, because he said earlier: “ Whoever
attributed to Allah an attribute that has a meaning that
applies to humans has committed blasphemy,” and
then stated here that having a direction applies to “a//

created things.”

LﬁJ‘“‘T By G\J‘“MJ A48 {The Mi'raj} ascendancy of the Prophet # to the Skies
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Lo 4l a sl s ol Loy sl 4 ST 4 Dlall | JOUTDEY in person,} not just in vision, {while awake, to

4 Lad (Lgi D lalsll QS by s ol | the Sky®,} as established by famous hadiths accepted by
)53 AN < el s 4le all {and then to where Allah willed of high places,} as

{is true. And the Prophet # was taken on a night

stated in various singularly narrated hadiths that do not
reach the status of being famous, {and Allah honored
him with whatever He willed, and revealed to him

whatever He revealed :
el e A8l Qi La
(Al-Najm, 11) Meaning: The Prophet’s # heart did not

deny his sight of Jibril in original form’.

This Ayah tells of one of the major events of that night.
A major revelation during that same night was the

prescription of the five daily prayers.

{So may Allah raise his rank, and protect his nation
from what he hates for it, in the next life and the world

before it.} This supplication is inserted within this

summary of doctrine as sincere love and awe for the

8 The Sky here refers to special places in creation in the direction of Paradise. It is not the sky that we can see with
our eyes.

9 Sources: Al-Jalalayn, Zad al-Masir



Prophet # overwhelms Al-Tahawi — may Allah please

him.
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{And the Basin (Hawd) that Allah honored him with
as a} never ending {relief for his nation} from thirst,

after drinking from it, {is true.}
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{And the Intercession} of the Prophet # {that he
saved for his nation, as was narrated in hadiths} is also

true.

Authentic hadiths tell that the Prophet # was given a
supplication that would be fulfilled, just as the prophets
before him. He decided to save this supplication for his
intercession for his nation on the Day of Judgment.
Ahmad ibn Hanbal narrated (No. 7068): “ 1t was said to
me, “Request! For verily every prophet has asked.”
Then I postponed my request to the Day of Judgment,
so it will be for you and for whoever bore testimony
that there is no god but Allah” Note that it is
understood from this hadith that one must also believe
in the prophets and their teachings to benefit from his
request, as made clear by other evidences. Allah said
(Al-Fath,13):
Vs Cpp SN Ui T U8 Ty Al (' B (g

Meaning: “Whoever did not believe in Allah or has not
combined this with the belief in His Messenger — Verily

Allah has prepared for the blasphemers a fire'’.”

&) o2al Al (3l
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{The covenant that Allah took from Adam and his
descendants} testifying to His Oneness {is true.} As it
is stated in the Qur’an (Al-’A’raf, 172):
e ATy 0 pa s e 2 L e, 1
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10 Tafsir Al-Nasafi




Meaning: “and remind the People, O Muhammad,
about when the One Who is Your Lord extracted the
descendants of Adam from their backs (where the
essence of each descendant stems). He gave them
minds to reason, and they testified (verbally, or in the
sense of having witnessed the obvious signs of Allah’s
Oneness in creation) that He is their Lord and the only

true God.”
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{Allah has known eternally the number of people
going to Paradise, and the number of those going to
Hell as a single total number. This number neither
increases nor decreases.} Obviously, because nothing is
hidden from Allah about the future, past or present.
{Likewise,} Allah has known eternally {their deeds in}
terms of {what He knew from them that they would do.

AR W e dSy 53 {All have in their nature, and are prepared for, what
they have been created for} in terms of going to Hell or

Paradise.
ol A1y el 54 {Deeds} of accountable people in their hearts and

bodies {are} judged {according to} the state people
are in at {the} moment of their lives’ {endings.} That
is, some might spend their lives doing good deeds, but
turn to bad deeds at the end of their lives and go to
Hell. On the other hand, some might spend their lives
in bad deeds, but repent just before death and go to

Paradise.

Al-Bukhari (No. 6221) narrated that the Prophet #
said:
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“Verily one of you is gathered in his mothers stomach
for forty days, then he is a blood-clot for forty days,
then a piece of meat for forty days, then Allah sends an
angel ordered with four words: his provision, his end,
happy or miserable'?. By Allah, verily one of you may
be committing the deeds of the people of Hell, until he
is only an arm’s length away, when (it is as if) his
destined end overwhelms him" and he starts to
perform the works of the people of Paradise, and
enters it. And verily one of you may be committing the
deeds of the people of Paradise, until he is only an
arm’s length away, when (it is as if) his destined end
overwhelms him and he starts to perform the works of

the people of Hell, and enters it.”

This is why one should always ask Allah to make one

die as a Muslim.

sliady 2w (e 2l y 55
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{The happy} in the Hereafter {are those that are made
happy according to Allah’s predestination. The
miserable} in the Hereafter {are those that are made
miserable according to Allah’s predestination.} For no

thought occurs, and no atom moves without His

12

13
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the same hadith, so it was left out in this one. Others said that the fourth matter is his actions, but that this is

understood from the context. (‘Umdat al-Qari).

6221#

Some said that it is four matters, and that the fourth matter is gender, but that it is well known from other narrations of
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Everything is always according to predestination, no one can ever do against it, so this is a figurative expression.




Knowledge and Will.
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{The reality of predestination is a secret of Allah
pertaining to His creation. Neither a favored angel, nor
a prophet sent has ever been given knowledge of it.}
This is because predestination is not something
observable, and only Allah has complete knowledge of
what is not observable. {To become deeply absolved in
and pondering about this} matter of the reality of
predestination {is a means to failure} in religion, {a
ladder to deprivation and a staircase to transgression}
against what Allah has prescribed. {So beware,
beware} and avoid this {by} busying yourself with
{pondering, thinking and} even {random ideas,}
concerning other matters, {for verily Allah has hidden
the knowledge of} the reality of {predestination from
mankind, and forbade them from seeking it. As} a
warning against what one may become engaged in by
delving in the matter of predestination {Allah said in
his book:
(235180 ol s B G e Uy

(Al Anbiyd’, 23) Meaning: “Allah is not questioned
about what He does, but the created beings are.” {So
whoever asked} in scorn or objection, {“Why did He
do that?” has rejected the judgment of the Book} of
the Qur’an {and whoever rejects the judgment of the
Book has become a blasphemer.} That is, a non-

Muslim.

In brief, a Muslim must know what predestination
means, namely that Allah specifies how all things are to
be, and that everything happens by His Will
Accordingly, it was stated earlier by Al-Tahawi himself:
“His creatures do not have a will except what He has

willed for them; whatever He has willed happens, and




whatever He has not willed does not happen.”

What one must not do, however, is delve on this
meaning, for this is a path to the deviant beliefs of the
Qadariyah or Jabriyah sects. The first said that human
actions are not predestined, but created by the human
himself. This is plain blasphemy because it is a belief in
more than one creator. When the great Imam Malik
was asked about marrying one of them he responded
by reciting:
[221/65801] 2&aae | *ols & 35k (e A (hase ally

Meaning: “Verily a Muslim slave is better than an
idolater, even if he impresses you with his wealth,

beauty or social status.” (Al-Baqarah, 221)"*

The Jabriyah sect went to the other extreme, and said
that humans have no choice at all, not even a created
kind. They said that humans are like leaves in the wind.
This latter sect was never very large, for this belief of

theirs contradicts observable reality.

(e 4] GU==3 Lo dles ‘3@ 57 {This is the amount of knowledge needed for the one
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V) Ol Sy Vg iS g sl lall | e {the rank of being among the steadfast in
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alall Ay 252l e&ajjd}m i | knowledge. This is because knowledge} in the sense of

who’s heart is enlightened,} and is thereby {among}

being without doubt {is} of {two} kinds: {knowledge
that is accessible to creation, and knowledge that is not
accessible to creation. The} categorical {denial of} the
certainty of any of {the knowledge that is accessible} to

creation {is blasphemy.}

14 V.1, P. 385, ‘Ahkam al-Qur’an, Ibn Al-’Arabi
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Certainty of knowledge can be gained by observation,
such as knowledge of ones own existence and that of
the world. It can also be gained by sound reasoning,
such as knowledge of Allah’s existence and His non-
resemblance to anything that has a beginning. The
categorical denial that certainty of knowledge can be
gained in both of these ways is blasphemy, because it
necessarily entails doubting the essentials of the
Islamic belief. For example, doubting ones own
existence is blasphemy because this entails doubt in any

belief.

{Moreover, to claim to have the knowledge that is not
accessible} to creation, but is exclusive to Allah {is}
also {blasphemy.} For example, claiming that some
creation knows everything, or the time of the Day of
Judgment. {Belief is not established except by
accepting knowledge that is accessible} and established
to be necessarily true {and abandoning the search for

knowledge that is not} accessible to creations.
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{And we believe in the Lawh} sometimes referred to as
“tablet” or “book”, but we do not know the exact form
of it. We believe in the existence of this Lawh that is
located by the ‘Arsh above Paradise {and the Qalam},
the Pen that writes on it, {and all that is written on it.}
This includes all of the revealed books, such as the
Qur’an of Prophet Muhammad # and the Injil of Jesus
28, It also includes all events, big or small until the

Day of Judgment. Allah said (Al-Qamar, 53):
[53/<dll] Dl 5ufy juiia K

Meaning: “All matters, big or small, are written down.”

{If all creation had gathered and agreed on making

something happen that} the Pen {had not been}




ordered to have {written in it by Allah i, then they
would not able to do that. The Pen has dried up with
regards to what is to be until the Day of Judgment.
Whatever did not befall the created being was} written
{to miss it, and whatever befell it was not} written {to

miss.}
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{The} accountable among creation, that are called
absolute {slaves,} because Allah is the absolute of
owner of all created things, {must know that Allah
preceded in knowing all that is to be among His
creation. He predestined it firmly and surely, without}
there being {any contradiction in it or} possibility of
{overruling} against {Him, or anything that can cease
or change it. There is nothing} other than Him {that
reduces or increases His creation in the Skies or the
Earth. This is all part} of the act {of belief, the
fundamentals of faith, and admitting to the Oneness of
Allah and His absolute ownership of creation. As Allah
said in the Qur’an:

0 5088 £ 2 K (3R}
(Al-Furgan, 2) Meaning: “And He created everything
and predestined it.” {And Allah said:

)5 gaia 1,08 Al il K9
(Al-‘Ahzab, 38) Meaning: “All created beings are
predestined by Allah.”
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{Woe to the one that has become a disputant against
Allah with regard to predestination, and prepared a
sick heart to ponder it} i.e. predestination. {He has
sought with his delusions to investigate what is hidden
from creation as a hidden secret, and has ended up, by
what he said regarding it, a sinful liar,} because it is
hidden to him, and cannot be known. This could be by

opposing what Allah has willed, or by claiming that




some things are not by His will.

TS L.?“‘JSM} Jiodls 61 {The ‘Arsh and the Kursi} literally: the throne and the
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“The Seven Skies compared to the Kursi is like a ring

chair {are real.} Their existence is well established by

thrown on the ground in a desert, and the size of the

‘Arsh compared to the Kursi is like the size of the

desert compared to the rin, 137

It is also known that the ‘Arsh is above the skies and

Paradise. It was narrated that the Prophet # said:
A i S iia s 6 i L A2 Aie A i
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“In Paradise there are one hundred levels, the distance

between each of them is like that between the Sky and

the Earth, and the (one called) The Firdaws is the

highest level. From it springs the four rivers of

Paradise, and above it is the ‘Arsh, so if you ask Allah,

then ask for the Firdaws.'*

The Prophet #£ also told us that it is carried by Angels:
R o e A Al e dlla 8 3T o 1 0

15 Fath al-Bari, 16/p.411
GG 06 JL Al all) JTa alll J ol 57 s o) A830a (o3) Jalal) D3 ol Cuas (35 (411 u=/ 13 ) - oas O (s
O e da Al alak (e s ATy 7 AR e sUR (Bl L &0 e el Sy s (el lal ARAS ) (& e pal) 5L e Ty
Al malia dly il B slats
16 Sunan Al-Tirmidhi 4/675, No. 2531.
sibe 0o s O slbae (e aluf () Uas olas Upaal 5 )le 02 200 Uonal Ges )l e G dbl die Wan 25312 675 0= 4 el i
kel A ey Aa 0 Walle (arsdall s o Lldls (al I 0 WS in 50 8 (i Lo da 0 Al 8l 8 alu g adde Al (Loa &) Jsms ) o caaliall
sgad ol () e ples Lias (5l (25 Las aie 3 deal Liaa ('3l & 08 Al 20 1308 (35l () 580 L (e 4,00 253



tple Eilarin e 43000 ) 43
“l was permitted to speak of an Angel among the
carriers of the ‘Arsh. The distance between his earlobe

and his neck is seven hundred years of travel."’«

FakhrudDin Al-Razi said, “The Muslims all agreed
that above the Sky, there is a great body called The
‘ArSh.lg“

{Allah does not need the ‘Arsh or what is below it.} Al-
Tahawi details further the fact that Allah is not above
the ‘Arsh in place, in agreement with what he said
earlier: “Allah is above having Ilimits, extremes,
corners, limbs or instruments. He is not contained in

the six directions.”

Allah said in the Qur’an (Muhammad, 38):

« 511400 5
Meaning: “Allah is Al-Ghani”, i.e. He has absolutely
no needs. This shows that He is not a body, because a
body needs space. It also means that He does not need

place or a direction, or other created things.

It is puzzling how some people agree to say that Allah
does not need place, and at the same time that He is in
it. This is as absurd as saying that He does not need
sleep, but sleeps; does not need food, but eats; does not
need a son, but has one. All of this is blasphemy, as Al-
Tahawi clarified when he said: “ Whoever attributed to

Allah an attribute that has a meaning among the

meanings that apply to humans has committed

17 Fath al-Bari, 14/p.49
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18 Fayd al-Qadir, 1/458.
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blasphemy.”

{And He} has complete knowledge and control of His
creation, so in this sense, not the sense of place or
direction, it is said in Arabic that Allah {“surrounds”
all things, and} it {is} also said that He is {above it} in

Power and status.

{He made His creation unable to have encompassing
knowledge}, and kept them from knowing some facts
such as the time of the Day of Judgment. When the
blasphemers asked about it, the Prophet # was told
(Al-Mulk, 26):

“[26/AL1] Ly i Gl Ly 4Tl S Jlal) L) U8
Meaning: “Say: Only Allah knows, and I am only
someone who warns with a clear warning.” Likewise is
the case for the number of Angels that Allah created
(Al-Muddaththir, 31):

oA Yl el 3 g ol Ly
Meaning: “No one knows the number of Allah’s angels

except He.”
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{And we say that Allah took Ibrahim as a khalil} i.e. as
highly favored by His grace. This is from the Qur’an
(Al-Nisa’, 125):

[125/6luill] SUl aal ) 400 3231
Meaning: “Allah honored Ibrahim by selecting him to
be named as His khalil.”

To translate khalil as “friend”or the like is to translate
literally in a way that can be misunderstood. Such

translation is sinful, even if the word may be




misunderstood in the original Arabic also, as agreed on

by the scholars'”.

It must not be understood from Allah taking a “khalil”,
as Him having emotions or feelings of love or anything
else, because emotions change, and can therefore only
be created, as discussed earlier. Emotions are among
the meanings ascribed to humans, and it is therefore

blasphemous to be ascribe them to Allah.

In his commentary on the Qur’an, Fakhr al-Din Al-
Razi® explained what the difference is between
someone saying Allah’s son, as a way of honoring Jesus
%<8, and Allah’s khalil (which’s apparent meaning is
“friend”) as a way of honoring Ibrahim 8. He
explained that “khalil” only gives the idea of being
highly honored and said: “as for the word “son”, it

gives the idea of being from the same kind.”

In Mufradat Al-Qur’an, Al-Raghib Al-’Asfahani
explained the term “the khalil of Allah” and said that
he (Ibrahim) was in a state where his intentions,
thoughts, and actions were all overwhelmed by his
complete and utter need of Allah. A person in such a
stated is called “khalil”, because the root meaning of

this word is “need.”

{And} we also say {that Allah spoke to Miisa.} with

19 For all these details, see P. 33-36, Sharh Asma’ Allah Al-Husna, Al-Fakhr Al-Razi, Al-Maktabah Al-Azhariyah li Al-
Turath, Egypt, 2000. This has been explained in detail on my commentary on the Santsiyah.

20 Fakhr al-Din Al-Razi (544-606 Hijri calendar) is by many regarded as the greatest scholar of his time, and the sixth
renewer of the religion, for the beginning of the seventh century after the Hijrah. He is the Imam of the scholars of the
belief sciences. He devastated the deviant sects with his arguments. The anthropomorphists made it their habit to leave
notes for him containing various insults. One time a note said that his wife was an adulteress. He read the note to the
crowd and then said, “all of this is possible, but at least I do not believe that Allah is in a place.” (Al-Zirikli 6/313; Taj al-
Din Al-Subki 8/81-82; Al-Safadi 4/176).



His speech that is not letters, not sound, and not
sequential. {We say all of this in faith, belief and}

unquestioning {submission. }

dg;'—.'ﬂb AL (a5 g ) .63 {And we believe in the angels,} who are spiritual, light-
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bodied, genderless and infallible creatures, indulged in
worship and obedience, that Allah created from light.
We believe in them, even if they are invisible to us, and
also in {the prophets,} who are males that Allah
selected from birth to have a revelation from Him,
ordering to teach people Islam. We believe in them,
{and the books that were revealed to the messengers,}
who are prophets that bring changes to the teaching of
previous prophets, such as our Prophet Muhammad’s
# order to pray five times daily, instead of the two daily
prayers of Jesus <. We affirm our belief in all true
prophets and messengers, both those we know from the
Qur’an and authentic hadiths, but also those that we do
not know the identity of, {and we testify that they were
on} the path of {obvious truth.}

These are basics of the narrational®' beliefs of Muslims.
Allah said (Al-Bagarah, 285):
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Meaning: “The Messenger of Allah, Muhammad
believes in what has been revealed to him of the Qur’an
by Allah, as do all the Believers (i.e. Muslims). All of
them believe in Allah and His Angels, Books, and
Messengers, and they do not distinguish between the
messengers.” l.e. in a derogatory manner. They

respect and believe in all of them.”

21 A narrational belief is what is established as true by narration of the Qur’an or the teachings of the Prophet, and cannot
be known by reason alone.

22 Tafsir al-Jalalayn.
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{And we call the people of our Qiblah} i.e. the Ka’bah
as a prayer direction {“Muslims”and “Believers” as
long as they admit to be true whatever Muhammad
brought} of knowledge {and believe in, and do not
deny, any of what he said.} In other words, what is less
sinful than that, such as drinking wine does not make
one a non-Muslim. This is provided that one believes it
to be wrong, and one does not deny or have scorn

towards its prohibition.

This clarifies what Al-Al-’ari and other scholars mean
when they say, “I do not say that any of the People of
the Qiblah is a non-Muslim.” The purpose of this
expression of theirs is to deny that a sinful Muslim falls
out of Islam as long as he believes and admits that what
he is doing is sinful. It is a statement meant to refute
the saying of the Khawarij sect, which says that
committing sins, such as drinking wine, makes one a
non-Muslim, even if one believes it is a sin. It does not
mean that anyone who prays towards the Qiblah is a
Muslim, regardless of anything he believes, says or

does.
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{We do not get into pondering about the self of
Allah}, because He does not resemble His creation,
and cannot be imagined. Pondering about His self then
leads to confusion and deviation by likening Him to
His creation, which makes one fall out of Islam. {And
we do not cast doubts about religious matters,} by
arguing against established Sunni beliefs, or by raising
questions about them. On the other hand, it is
praiseworthy and necessary that some Muslims learn
Belief Science in order to refute deviants. This is a part

of Jihad to defend Islam, and it is an obligation that




enough Muslims engage in this at all times.

{And we do not argue about the Qur’an, and we know
that it is} an expression that refers to {Allah’s} eternal
{Speech. The trusted spirit} Jibril {descended with it}
from the Lawh were he first went to find it, and then
from the sky in intervals. {Then he taught it to the
Master of the Messengers, Muhammad, may Allah
raise his rank, and have mercy upon all of his followers

and companions.}
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{Nothing of created speech is like Allah’s Speech}, as
explained earlier, because it is not letters, sounds or

voice.

{We do not say that the Qur’an is created.} because it
refers to Allah’s Speech which is without a beginning or
an end. One cannot say that the Qur’an is created
meaning the book, because it is not respectful. To
illustrate: if a Muslim utters the name of Allah, then he
is referring to Allah with this utterance. He is not
worshiping the utterance, but the one it refers to. Even
so, if someone said “Allah is created,” and then said
that he meant the utterance, not Allah Himself, he
would still be considered a blasphemer. This is for
having willfully said something that ugly. Similarly, one
does not say that the “Qur’an is created” and then “I
mean the book.” This is just to illustrate, for saying this

about the Qur’an is not as ugly as saying it about Allah.

{And we do not deviate from the Muslim group}, by
disagreeing with what all mujtahids of a generation
agreed upon. Allah said (Al-Nisa’, 115):
s o3 A (5 e 53 e U550 GBS 1y
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Meaning: “whoever follows the path of other than the
Muslim Believers; Allah leaves him to do so in this
world, but will have him thrown into the Hellfire in the
next.” It is known by this that following the path of the
Muslim Believers is an obligation, so if all the qualified
mujtahid scholars of an era agree on something, one
knows that theirs must be the right opinion. One also
knows that not accepting it will be to follow the path of

“other than the Muslim Believers.”

e YJay, .67

{We do not say that committing sins do not harm if one
believes in Islam}, in contrast with the blasphemous
Murji’ah sect. They denied that sinful Muslims may be

punished for some time in Hell.

On tenall 52 3568
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{We hope that those who do good deeds among the
Believers} in Islam, {will be forgiven by Allah, and that
He will make them enter Paradise by His Mercy, but
we do not feel confident about them being safe, and do
not testify that they will enter Paradise}, since only
Allah knows their real state and what their end will be.
Exempted are those we know from narrations will
enter Paradise, such as any Prophet and those that the
Messenger of Allah # said are going, such as Abu Bakr
< and ‘Umar <. {We ask} Allah {for forgiveness for
those that commit sins among them, and fear for them,

and we do not make them lose hope}.
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{Safety} in the sense of believing that one will surely
not be punished for one’s sins, and will be forgiven by
Allah, {or despair}, in the sense of believing that Allah
will surely not forgive one’s sins {makes one a non-
Muslim. The correct path}, which is to be {between
these two}, is to both hope for forgiveness and fear
punishment. This path {belongs to the People of the
Qiblah}, i.e. the Muslims.
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{The slave} i.e. any created being, as all creation is
owned by Allah, {does not exit from} the fold of the
Islamic {belief except by denial of what made him it
it,} which is the doubt-free and submissive belief that
Allah is attributed with Absolute Oneness and that
Muhammad : is His Prophet and Messenger and that

all his teachings are true.

{Belief} in Islam, {is to affirm by the tongue} that
there is no god but Allah and Muhammad # is His
prophet and messenger, {and} to simultaneously
{accept} this statement, without any disdain towards it,

{as true in ones heart.}

This is the saying of Abu Hanifah and a number
of Ash’arl scholars, such as Al-Qadi ‘Iyad. Some
scholars, however, were of the opinion that the
submissive and scorn-free acceptance as true in the
heart is belief in Islam, provided that one has the
intention of uttering the creedal statement if one is
requested to do so. The view of Abu Hanifah is much
closer to apparent proofs, such as the Prophet’s iz

saying narrated by Al-Bukhari and others:

“I have been ordered to fight people until they profess
that there is no god but God, and Muhammad is his

Messenger.”

DAY sa ¥l 71
oball Gaaaill 5 oladlly
il e oo peay 72

A Gl s & il (e alus s adde A s

e

{And all that has been soundly narrated from the
Prophet # of Islamic laws, rules and practices and

clarifications is true.}
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{The Belief in Islam is one, and its people} which are
the Muslims {are in its essence the same} because the

essence of belief is to accept it as true in the heart. Any




decrease in this meaning means either doubt or
disdain, which would be blasphemy. This is what Abu
Hanifah meant when he said that belief neither
increases nor decreases. {The difference between
them}, in terms of their rank as Muslims in Allah’s
judgment, {is by fearing Allah} and thus making effort
to avoid His punishment, {and by doing contrary to

sinful inclinations and according to what is best}.

{The} Muslim {Believers are all ‘awliydi’ of Al-
Rahman}, i.e. under the protection of the One Who is
Attributed with Mercy. That is, protected from the
eternal torture that is reserved for blasphemers. In this
sense all Muslims are called ‘awliyd’ of Al-Rahman,
{and the most honorable of them are those most
obedient and compliant to} the teachings of {the

Qur’an.}
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{And the Islamic Belief is the belief in Allah, and His

angels, books, and messengers; and} to believe in {the

s Al e | DAY of Judgment, resurrection after death, and} to
believe that the {predestination of} all things and
events, {good and bad, sweet and bitter, is from Alldh —
who is above any imperfection. }

@l ey ygiege (ady 76 {We believe in all of that, and we do not distinguish},
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in a derogatory manner, {between any of His
messengers; we believe in all of them and what they

brought} of teachings.
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{The people of great sins from the nation of the
followers of Muhammad in the Hellfire are not left
there forever if they died as believers in Allah’s
Oneness, even if they were not repenting. This is as

long as they meet} their point of death, as predestined
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by {Allah while knowing} the Absolute Oneness of
Allah {and believing} in Islam. {They}, the Muslims
that died having committed great sins, {will be subject
to what Allah has willed and judged. He will forgive
and pardon them if He wills as a grace, as He said in
His Noble book:}
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Meaning: Verily Allah does not forgive associating
partners with Him. This is if one dies without having
repented from it, by entering Islam. He forgives
anything less than that, even without repentance, for
whomsoever He wills™.” (Al-Nisa’, 48) Associating
partners with Allah, or shirk, here means any
blasphemy, for Allah also said (Al-Ahzab, 64-65):
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Meaning: “Verily Allah cursed the blasphemers, and

prepared for them a fire that they will be in forever.”

{If He wills He will torture them by His Justice
according to their crime. After that, He takes them out
of it by His Mercy, and the intercession of the
intercessors from the people of obedience. Then He
sends them to His Paradise, for He protects those who
know} and believe in {Him, and did not make them in
the two abodes}, this world and the next, {like those
who disbelieve in Him - those who did not obtain His

guidance, and did not get His protection. }
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{O Allah, O the One Who Protects Islam and Its
People, make us steadfast in Islam until we meet} the
time of death that {You} have willed, while still firmly

{in Islam.}
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{We hold the view that prayer is valid behind any pious

23 Tafsir Al-Nasafi.
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the Muslims, as explained earlier. {We pray for

whomsoever died among them. We do not affirm with

going to Paradise or Hell,} unless stated by the
Prophet # or in the Qur’an. {We do not say about any
of them that he is in the state of blasphemy,} i.e. he is a
non-Muslim, {or shirk}, which is a specific kind of
blasphemy, {or hypocrisy} which is to be a blasphemer,
but pretending to be a Muslim. This is {if he did not
show any of that.}

One cannot accuse a Muslim of unbelief unless they
have shown it, because such a serious accusation needs
a proof. To accuse a Muslim of blasphemy for no
reason is in itself blasphemy, for the Prophet £ said: *
L 4y 1 28 TS L a0 850 5 13

“If a man said to his brother “O blasphemer!” then one
of them has become one.” This is because if he was
right in what he said, then the one he said it to is truly a
blasphemer. If he said it without a reason, however,
then he has named this man’s apparently correct belief
in Islam blasphemous. Al-Khattabi said that this is not
the case if he made the accusation for a plausible
reason, such as if this man had ideas that disagree with
those of the Sunni Muslims, but not to the extent of

actually being blasphemy24.

al e cudl s 5Y5 .80 ) {We do not hold the view that anyone of the Prophet
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Muhammad’s # nation should be killed unless he

24 ‘Umdat al-Qari, 22/157.
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deserves it.} Al-Bukhari narrated that the Prophet
Muhammad # said:
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“I have been ordered to fight people until they profess:
‘there is no god but God, and that Muhammad is the
prophet and messenger of God;” and they perform the
special prayer of Islam, and its special alms payment. If
they do that, then they have protected their blood from
being spilled by me, and their properties from being
taken by me - except if Islam prescribes otherwise - and

the accounting for their deeds is submitted to Allah.”

(Sahih Al-BukhariNo. 25, 1/17).
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{We do not hold the view that one should rebel against
the Imams} i.e. the khalifahs, the single supreme rulers
of all Muslims at different times {and} the {guardians}
who are under their command, such as governors, {and
we do not supplicate against them and we do not
disobey them. Rather, we hold that obedience to them
is an obligation, as long as what they order is not a sin,
and we ask Allah to mend their ways and protect

them} from disobeying Him.
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{We adhere to} the People of {the Sunnah and the
Jama’ah and avoid deviations, disagreement and
division.} That is, we do not deviate from ijma’, and we
do not disagree on issues that have different possible

answer in a way that involves division and enmity.
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{We love the people of justice} which is to obey Allah
{and trustworthiness, and we hate the people of
injustice and treachery,} not just their deeds and

beliefs, as some absurdly claim, but the people




themselves. After all, Allah punishes perpetrators, not

perpetrations.
Al Led el iy 84 {We say when something is unclear to us: Allah knows
adde Lile
" | best,”} for only He has complete knowledge of all
things.
Ol (o muall 5 4585 {We hold that it is valid} in wudd’ {to wet leather socks

V) ela LS ¢ paally el 8
A el ‘ s Al by wiping them} instead of washing the feet {during

both travel and non-travel, as was narrated in hadiths.}
Ahmad ibn Hanbal said, “There is no doubts in my
heart regarding the matter of wiping at all. There are
40 hadiths on it from the companions of the Prophet —
may Allah raise his rank.”* Due to this magnitude of
hadiths narrated, Abu Hanifah said: “I did not hold
that wiping is valid until evidences as clear as daylight
came to me, so that denying it would be to reject the
view of the greatest of the companions, and to say that
they made a mistake, and that would have been a

. . . 26
deviant innovation.”

Note that Al-Tahawi specifies socks made of leather,
and did not specify details regarding how to wipe,
because beyond that Sunnis disagree on the details on

what and how one can wipe.

Ghafleallymalls 86 {We hold that Hajj Pilgrimage and Jihad are
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lagoaiy, | Of the Muslims, } i.e. have status of Khalifah by meeting

continuous obligations with the rulers that are imams

its requisites, {both the pious of them and the sinful.
Nothing abolishes these two obligations, and nothing

25 Al-Mughni, 1/174.
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invalidates them.} This is because the primary
functions of the imam is to unite all Muslims and to

defend them and their religion.
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{And we believe in the Noble Scribes,} which are the
angels that record peoples’ deeds, {and that Allah has

made to watch over them}.

Allah said (Al-Infitar, 10-12):
Lo Csalnn (11) cnpil& WIS (10) cadind 280 &)
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Meaning: “Verily there are angels that watch over your

deeds and they have a noble rank in Allah’s Judgment.

They record your deeds in writing, and know what you

do of good and evil.”*’
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{And we believe in the Angel of Death appointed to
take the souls of angels, humans and jinn.} Allah said
(Al-Sajdah, 11):
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Meaning: “The Angel of death makes you die through
taking your souls, and he does this as ordered by Allah
(the creator of this angel’s actions and the actions of all
creation.) Then after that you are resurrected for the

. . 28
accounting of deeds and punishment or reward™.”
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{We believe in the torture of the grave for whomsoever
deserves it,} and Allah did not forgive, {and in Munkar
and Nakir’s questioning of the dead person in his grave
about who his Lord is and his religion and his prophet,
according to hadiths narrated from the Prophet # and

his companions .}

27
28

Tafsir Al-Nasafi
Tafsir Al-Nasafi
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{The grave is a garden of the gardens of Paradise, or a

pit of the pits of Hell.}
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{And we believe in the resurrection of the dead,} body
and soul together, {and in recompense for one’s deeds
on the Day of Judgment, and the presentation of one’s
deeds, the accounting of the deeds, the reading of the
book of one’s deeds, reward, punishment and the

bridge} extending over Hell to Paradise.
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{The deeds of the Muslims; good, evil, obedience and

disobedience are weighed by the weighing scales. }

duazal g
Yo oEslae Jullgdially 93 {Paradise and Hell are both creations} and thus both
8\ “yLindy
Ol s Oy have a beginning, but {they do not end or perish.}
This is because Allah has not willed for them to end.
Dbl asall sla i o)y .94 {And verily Allah created Paradise and Hell and
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created for them people,} to go there in the next life
{then whomsoever He willed Paradise for will be put
there as a Grace from Him,} not as a requirement,
since they did good deeds only because He created

those deeds in them.

Al-Bukhari narrated through Abi Hurayrah that the
Prophet # said: “Your deeds will not put you in
Paradise.” They asked: “Not even for you, O
Messenger of Allah?” He answered: “No, not even for
me, except that Allah will cover me with grace and
mercy. So spend effort in doing what is right, and try to
get close to it. And do not wish for death, for you will
either be someone who does good things, so you might
do more good; or you will be an evil doer, so you might
seek pardon.” (Sahih Al-Bukhari No 5349, 5/2147,

‘Umdat al-Qari21/227)




{and whosoever He willed Hellfire for will be put there
as a justice from Him}, because He has merely put
what He has absolute ownership over, in the place that

He has chosen.

{All do deeds according to what has been recorded by
the Pen on the Tablets, and proceed towards what they

have been created for.}

e Ol e il Hally 95 {Good and evil} choices and deeds {have been
Alanll ) .
T predestined for creations.}

e ey Alldelainly 96 {And the ability which deeds occur by, is simultaneous
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with the deeds. This ability is the one depending on
Allah’s creation of the ability to do good, which is
forbidden to ascribe to creation. As for the ability that
is associated with health, capability, mastery} of
knowledge or skill, {and defect free instruments; this}
ability {is before the deed, and this is the ability that
accountability relates to. This ability is as Allah said
(Al-Baqgarah, 286):

[286/8_&11] “lgai’y §) Lud A1) LIS ¥y
Meaning: “Allah does not obligate someone to do
something unless it is within his apparent physical and
intellectual ability.” This is supposed ability, whereas
the ability that occurs with human action is realized
ability. This realized ability is only the ability to do
what was actually done, and nothing else. It is the

ability to do the act that has been predestined by Allah.

A Gla el Jdly, 97
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{And the deeds of creation are created by Allah and

acquired by creation. }

With regard to deeds of creation being created by
Allah, He said: (Al-Saffat. 96)
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Meaning: “Allah created you and what you do.”

Allah also said (Al-Baqarah, 286):

[286/5 all] Canil Le Lgle s CunS L g
Meaning: “The person gets for himself the good deeds
he has gained by his efforts, and against himself the bad

deeds that he has gathered by his shortcomings.”
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{Allah does not make creations accountable for other
than what they are capable of, and they are not
obligated to do other than what He has made them
accountable for. This is the explanation of the

expression:
ALY 5 Y5 Jsa V)
Translation: “There is no capability or power except by

the Will of Allah.”

{We say that no one has a trick, or a movement or a
shift away from disobeying Allah unless He helps. And
there is no ability for any creation to perform acts of
obedience to Allah, and stick to them, unless Allah
creates for it the ability to good.}
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{Everything proceeds according to Allah’s Will,
Knowledge, Action, and Predestination. His Will
controls the will of anything else. His Action overrules
all tricks, strategies and plans. He does what He wills,
and is never unjust. He Himself is absolutely clear of
any kind of defect or ruin, and is free of any flaw or
blemish.
[23/5L¥] Gsllo ah 5 Jady Le Jla Wy

(Al-’Anbiya’, 23) Meaning: “Alldh is not questioned

about what He does, but the created beings are.”
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{In the supplications and charities to the poor made by




O 5a3l drdie agilBra s | thoge alive, there is benefit for the dead.} That is, if
one supplicates for a dead person, or gives charity to
the poor intending the reward for it to go to a dead

person.

This extent is agreed upon. As for other types of
worship; this is a detailed discussion in the books of

figh, with some disagreement involved.

Gl i aly 101 {And Allah} is the One that {answers supplications,
Slalall  cas 2 gl
(T =R S5 and fulfills needs. ) That is, as He wills.

As for the statement in the Qur’an:

[60/ 8le ] &1 Ll 3 523 287, s
Apparent Meaning: “Allah said: supplicate to me and I
will answer your supplication.” It does not mean that
any supplication is answered exactly as asked. Many
scholars said that the Ayah means: “Allah said: worship

Me and I will reward you.”

In light of the apparent meaning being the correct
interpretation, the Prophet # clarified its meaning
when he said: “There is no Muslim on Earth that
supplicates without Allah giving it to him, or fending
off something bad from him.” in similar hadiths this
meaning is constricted by “sooner or later,” and “as
long as he is not asking for something sinful or cutting
off close relatives®.” Moreover, the Prophet # once
mentioned a man on a long journey. Unkempt and

dusty this man stretches his hands to the sky and says,

29 Fath al-Bari, 11/95.
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“O My Lord, O My Lord,” but his food, drink and
clothing is from forbidden sources. The Prophet iz
said: “So how would one expect his supplication to be

30
answered™ ?”

aslay ¥ £ JSelles 102 {He owns everything} in the absolute sense, {and
4&&}&&3&\0&@&?}4;&
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ol Jal e jla | absolute {need for Him}, in every sense, {for even the

nothing owns Him. No one and nothing is without} the

blink of an eye. Whoever thinks himself without need
for Allah for the blink of an eye has blasphemed and

become one of the people headed for ruin.}

Vi oa s quan dly 103 | {And Allah has Ghadab} which refers to His Will to

sl e 2al8 punish someone, and should not be translated as
“anger”, {and Rida} which refers to His Will to
reward someone, and should not be translated as
“pleasure”. These are ascribed to Him, but their

meaning is {not like} their meaning when ascribed to

{any creation.}

These two attributes are ascribed to Allah, and are
often translated misleadingly as “anger” and
“pleasure”. This is misleading, because these two
English words have the apparent meanings of emotion
and reaction, and these are meanings that apply to
humans. Fakhr al-Din Al-Razi stated that words that
have both a meaning that does not befit Allah, and a
meaning that does befit Him, cannot be ascribed to

Him. Then he said, “Unless it is mentioned in the text

of the Qur’an or a hadith. In such a case one can use

30 Muslim, 2/703, No. 1015.
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the word exactly as narrated only, and not any other

. <3
word derived from it>!.”
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We love the companions of the Messenger of Allah

we do not reach excesses for love of any of them,} to
the extent of saying what is not true about them, {and
we do not disavow any of them. And we hate anyone
who hates them, and mentions bad about them. We do
not mention except good about them.} An exception is
mentioning, for teaching purposes, what some of them
did. For example, some hadiths include stories about a
few of them committing sins. {Loving them is} a part of
{religion, belief and pure obedience. Hating them} all
{is blasphemy and hypocrisy and injustice} because
they are the one’s that transferred the religion on to
later generations. Hating them all then, implies hatred

of the religion.

Jemy g addAll iy 105
Do Y Vsl Al g agle A L
Lapadi g 4l Sluadi die Al ) (Gr1all
‘faJQ\.éc_ngwjde's‘ﬁcm\‘;..a)
Aﬁ\ga)d\.k‘f\u;‘;deﬁc‘\_\sah\
2.&&\5 OJM\)S‘ ;\ﬂiﬂ\ eA} A
(O el

{It is confirmed that the Kkhilafah}, the greater
imamate, which is the rulership of all Muslims, {after
the Prophet # first went to Aba Bakr Al-Siddiq 4 in
preference} of him as the best of the companions, {and
to give him precedence over the entire nation of the
Prophet. Then it went to ‘Umar ibn Al-Khattab s,
then to ‘Uthman ibn ‘Affan «, then to ‘Ali ibn Abi
Talib #. They are the righteous khalifahs and the
rightly guided imams.} There are two imamates in
Islam: that of rulership and that of leading the prayer.
The first is called the greater imamate, and the second

is called the lesser imamate.
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{We testify that the ten people that the Messenger of
Allah # told us will go to Paradise, are actually going

31 P. 35, Sharh Asma’ Allah Al-Husna, Al-Fakhr Al-Razi, Al-Maktabah Al-Azhariyah li Al-Turath, Egypt, 2000.
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there, just as the Messenger of Allah # testified. His
saying is the truth. They are Abu Bakr,} the first
khalifah, {‘Umar,} the second khalifah, {Uthman,}
the third khalifah, {‘Ali,} the fourth khalifah {Talhah}
ibn ‘Ubaydillah - the Prophet # called him “Talhah of
Generosity”, {Al-Zubayr} ibn Al-’Awwam ibn
Khuwaylid - the son of the Prophet’s aunt on the
father’s side, {Sa’d} ibn Abi Waqqas, {Sa’id} ibn Zayd
ibn ‘Amr, {*AbdurRahman ibn ‘Awf} who’s name was
originally ‘Abd al-Ka’bah, literally: the slave of the
Ka’bah, but the Prophet # renamed him
‘AbdurRahman, {and Aba ‘Ubaydah ibn Al-Jarrah -
and he is the trustworthy one of this nation, may Allah
please them all.}

Al-Tirmidhi narrated that the Prophet # said, “Abu
Bakr is in Paradise, ‘Umar is in Paradise, ‘Uthman is in
Paradise, ‘Ali is in Paradise, Talhah is in Paradise, Al-
Zubayr is in Paradise, ‘AbdurRahman ibn ‘Awf is in
Paradise, Sa’d ibn Abi Waqqas is in Paradise, Sa’id ibn
Zayd is in Paradise, and Abu ‘Ubaydah ibn Al-Jarrah is

in Paradise.”

Muslim narrated that when the christian delegation
from Najran in Yemen wanted to leave Al-Madinah,
they asked the Prophet # to send with them a
trustworthy person. He told Abu ‘Ubaydah to stand up

and said, “This is the trustworthy one of this nation.”
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{The one who speaks well of the companions of the
Messenger of Allah # , his wives — who are clear of all
filthiness, and his descendants - who are free of all

disgrace, has been cleared of hypocrisy.}

Muslim narrated that the Prophet # said:
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“I remind you of Allah with regard to the People of My
House.” Similarly, Abi Bakr < said:
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“Respect Muhammad # through the People of His

House.”
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{The scholars of the first three centuries who are of the
first generation,} i.e. the companions - those who saw
the Prophet # and died as Muslims, {and those after
them of the tabi’i generation} i.e. those who met at
least one of the companions, {that are among the
people of good deeds and hadith narration;
jurisprudence and insight; these people are not
mentioned except in a good way, and whoever speaks

ill of them is not on the} sound {path.}

This is because Muslims should protect one another in
loyalty based on their common belief. Allah said (Al-
Tawbah, 71):
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Meaning: “the Muslim Believers are united as
protectors of one another, ordering good and

prohibiting evil*>.”

Moreover, these Muslims of the first generations are
the flagships of Islam. Al-Bukhari narrated that the
Prophet # said:
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“The best of my nation are those in my generation,
then those that come after them, then those that come
after them (again).” Then he said, as narrated soundly

by Al-Tirmidhi: “after that, lying spreads.”

32 Zad al-Masir
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rank because of following a prophet, so how can he be
better? Even the extraordinary events that happen at
the hands of some of them are merely extensions of the
miracles of their prophet. Moreover, prophets have all
the characteristics that a wali has, plus the added
nobility of prophethood. {And we say that a single
prophet is better than all walis together}, due to the
great honor prophets have by receiving revelations and

having miracles.

O el Lay 9‘“3:’5 110 {We believe in what is told of their karamahs}, which

are the extraordinary events that happen to walis, {and

was soundly narrated through trustworthy narrators. }
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Lz 50 | his hands, {and the descent of Jesus %8 from the sky}

as the coming of Al-Dajjal,} who is a human being that

claims to be God and has extraordinary events occur at

in his return to Earth. It was declared authentic by Al-
Hakim and verified by Al-Dhahabi that the Prophet &
said about Jesus <&l
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“Jesus, the son of Mary will descend (from the sky
where he is alive today) to be a just ruler and an
equitable imam. He will got to perform Hajj or ‘Umrah

pilgrimage or both together and he will come to my

grave in order to give his salam greeting to me, and I

33 Al-Mustadrak, 2/651, No. 4162.
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will answer him” (A/-Mustadrak, 2/561).

{And we believe in the rising of the sun from the west,
and the coming of the animal of the earth from its
place.} Muslim narrated from Abt Hurayrah that the
Prophet # said:
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“There are three things that if they come, then the

belief of a blasphemer in Islam, or repentance of a
sinner are no longer accepted: the rising of the sun
from the west, the coming of Al-Dajjal, and the coming

of the animal of the earth.”
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{We do not believe any fortuneteller or clairvoyant,}
or anyone who claims to have knowledge of the
unknowable by special ability or supernatural powers.

Ahmad ibn Hanbal narrated that the Prophet # said:
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“Whoever comes to a someone who claims to know the
future or to have psychic knowledge and believed what
he said to be true, has blasphemed against what has

been revealed to Muhammad #£.”

We do not believe in such people, {or whomsoever

makes a claim contrary to what is in the Qur’an,}

flawless {hadiths, or ijma’ consensus.}

34 Fath al-Bari 10/216, Sharh al-Nawawi 2/298, Mashariq al-Anwar 2/145.
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{We see the jama’ah} the ijmad’ consensus of the
Plle 5 gy 4885 Ul gem s

mujtahid scholars, and unity under a single khalifah {as
true and correct, and division as deviation and
torture}, whether this division be in the sense of

breaking ijma’ or by splitting into groups.

Allah said (Al ‘Imran, 103):
[103/0) e JI] “ 8% Yy
Meaning: “Do not split apart.”

Al-Bukhari narrated that one time in the army of the
Prophet #, an immigrant to Al-Madinah kicked the
rear of another man from Al-Madinah. The latter
started calling the people of his home city while the
other called other fellow immigrants for help. When
the Prophet # heard their cries, he said:
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“What is it with the cry of the non-Islamic era?” That
is, separate groups up against each other instead of
brotherhood. They told him what had happened, and

he said, “Leave this cry, for it is rotten.”
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Meaning:”Verily the one and only religion that Allah

accepts is Islam.”

{And He (4 said (Al-M#’idah, 3):
[3/34kall] Uaa allulldl a1 Cupuia )

Meaning: “Allah accepts Islam as a religion for you.”

35 Fath al-Bari 8/649.
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{Islam is between extremism} by exceeding the bounds
of what Allah has allowed, {and shortcoming} by not
performing obligations that Allah has prescribed {;
between likening Alldh’s attributes to those of His
creation} by ascribing to them meanings that apply to
creation, such as a limit, {and rejecting them; between
denying choice all together and saying that humans
create their own acts; and between feeling safe from

Allah’s punishment, and despair of His forgiveness. }
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{So this is our religion and belief, both outward and
inward, and we declare to Allah that we disavow
whomsoever disagrees with what we have mentioned

and explained.}
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{We ask Allah A5 to make us firm in the Islamic
belief, and to end our lives while we are in that state,
and to protect us from the various kinds of deviant
inclinations, and divisive opinions, and lowly doctrines,
such as that of the mushabbihah,} who liken Allah to
His creation; {the Mu’tazilah,} who deny Allah’s
attributes; {the Jahmiyah,} who claimed that Allah is
literally everywhere, not in the sense that He knows
everything, and claimed that Paradise and Hell come to
an end; {the Jabriyah,} who denied that humans have
any choice at all, even a created one; {the Qadariyah,}
who claimed that humans create their own actions,
{and others among those that disagreed with the
sunnah and the jama’ah, and pledged allegiance to
deviation. We are clear of them, and they are deviants

and lowly in our view. }

Al-Ghazali said: “The Salaf generation of the nation of

i,

Prophet Muhammad’s # followers agreed to blame




those with deviant ideas, and to abandon them, and to
cut relations with them, and to be hard in rebuking
them, but to not be hard on different views in details of
jurisprudence.36“ The same was stated by ‘Ala’ al-Din

Al-Bukhart®’

{By Allah alone is the protection from bad beliefs and
He alone creates the ability to do good.}

36 Abua Hamid Al-Ghazali. A-Mustasta Fi ‘Ilm al-‘Usil. Beirut, Lebanon: Dar Al-Kotob Al-ilmiyah, 1413.
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37 ‘Ala’ al-Din Al-Bukhari. Kashf al-Asrar. 4 vols. Beirut, Lebanon: Dar Al-Kotob Al-ilmiyah, 1418/1997.
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